Circle Conference Schedule
9-10 am
10 am

Registration/Social/Mingle
Start/First Gathering

• Gary Williams, Curve Lake First Nation – Welcome & Opening Prayers
• Leora Berman, CEO - Introduction to The Land Between region
• Gary Williams - How the Circle Works
11 am

Land Knowledge Circles

Round 1
The First Circle Round will include introductions.
What have you witnessed in terms of the land; the soil, water, climate, habitats
and plants?
12 – 1 pm

Lunch and Mingle

Round 2
What have you witnessed in terms of the wildlife; the insects, fishes,
birds and animals?
Round 3
What have you witnessed in terms of the function; the ability of the
land to produce, to renew itself, to rebound?
Round 4
What have you witnessed in terms of development; the human
impacts on the land?
3:30 pm-4 pm Full Circle
Last Round/Finale Final thoughts. What is your experience and take home of this
day?







Guests will be divided into smaller circles of 25 people
Each Circle will have a dedicated Chair
Each Circle round is given a time allowance of approx. 45 minutes.
Participants may leave and return to their Circle at any time throughout the day.
A separate mingling and snack area will be open throughout the conference.
The TLB Talks booth will be open throughout the day and participants are invited to share
experiences, stories, accounts, efforts and lessons learned in this venue

How to do a Talking Circle
Understandings: We come together with the understanding that time spent together is an investment.
We come together with the willingness to share our truth. We come together with the intention to hear
and learn from others. We come together with an open heart, knowing that we are all interconnected
and equal.
Preparation: At many Circle gatherings those attending will be asked to participate in
a smudge ceremony, where sacred medicine of sage or sweet grass is lit and the smoke is
fanned and directed over ourselves to cleanse our bodies, minds, and spirits in preparation for the
Circle. It is customary to remove glasses, watches, and any adornments for the smudge. Just be yourself!
General Conduct:
• All that speak within the Circle, speak to all within the Circle. Therefore, words are spoken to
all and not directed at any one individual. Words spoken are to benefit the greater good; to
share honestly; and not for self-promotion.
• Within the Circle there is no hierarchy. Everyone within the Circle is equal.
• The sacred object (feather) is held at all times and at no time is the sacred object dropped or
put down, or misplaced.
Process
1. Opening prayers are spoken by the designate Elder or Chair. Prayers are said to the One Almighty
Creator in order to thank Him for the gathering and to invite His Presence and Love into the circle.
2. After the prayer, in the opening statements, it is customary to recognize the Traditional
Territory/Land where the Circle gathering is being held.
3. The sacred object of the Circle is introduced (often a feather; and the bird chosen, is done so as it
carries a certain spirit or medicine to help focus our thoughts and words).
4. The Chair or Elder initiates the discussions by introducing the topic. The chair(s)/Elder(s) may also
offer insight on the topic as well, as they are an equal participant in the Circle.
5. The feather is passed to the first person, clockwise from the Chair.
6. Holding the feather, the participant introduces themselves to the Circle. (Larger Circles may require
that participants say their names and identify their role and place of origin each time).
7. Holding the feather, each participant shares Knowledge in the Circle; considerate of time and of
others.
8. The feather is then passed to the next person in a clockwise direction:
Passing the feather
The feather is passed with the right hand to the next, who receives it with their left hand. When
the sacred feather object is passed to the next person it is passed with the knowledge that we
are all interconnected and related. It is also passed with the knowledge that it is all of our
ancestors, relatives, and acquaintances, that have made us who we are. Therefore, when we
pass the feather, it is passed with all these relations, and the individual will say to the next in
the Circle as they pass the feather: “All my relations”.
9. The recipient acknowledges what was said before and adds their own words and Knowledge. In this
way the Circle continues.
10. At the close, the Elder or chair says a closing prayer in gratitude.

7 Grandfather Teachings

The Principles of the Talking Circle and
How to Live a Good Life

Source: Aanishinabeg Bimaadizwin, An Ojibwe People’s Resource, Georgian College Aboriginal Resource Centre

1. Humility - Dbaadendiziwin: Humility is represented by the wolf. For the wolf, life is lived for his pack

and the ultimate shame is to be outcast. Humility is to know that you are a sacred part of all of Creation.
Live life selflessly and not selfishly. Respect your place and carry your pride with your people and praise
the accomplishments of all. Do not become arrogant and self-important. Find balance within yourself
and all living things.

2.

Bravery - Aakwa'ode'ewin: Bravery is represented by
the bear. The mother bear has the courage and strength to
face her fears and challenges while protecting her young. The
bear also shows us how to live a balanced life with rest,
survival and play. To face life with courage is to know bravery.
Find your inner strength to face the difficulties of life and the
courage to be yourself. Defend what you believe in and what
is right for your community, family and self. Make positive
choices and have conviction in your decisions. Face your fears
to allow yourself to live your life.

3.

Honesty - Gwekwaadziwin: Honesty is represented by
either the raven or the sabe. They both understand who they
are how to walk in their life. "Sabe reminds us to be ourselves
and not someone we are not. An honest person is said to walk
tall like Kitchi-Sabe... Like Kitchi-Sabe, Raven accepts himself
and knows how to use his gift. He does not seek the power,
speed or beauty of others. He uses what he has been given to
survive and thrive. So must you." The Seven Sacred Teachings
of White Buffalo Calf Woman by: David Bouchard & Dr. Joseph
Martin. To walk through life with integrity is to know honesty.
Be honest with yourself. Recognize and accept who you
are. Accept and use the gifts you have been given. Do not
seek to deceive yourself or others.

4.

Respect - Mnaadendimowin: Respect is represented by the buffalo. The buffalo gives every part
of his being to sustain the human way living, not because he is of less value, but because he respects the
balance and needs of others. To honor all creation is to have respect. Live honorably in teachings and in
your actions towards all things. Do not waste and be mindful of the balance of all living things. Share
and give away what you do not need. Treat others the way you would like to be treated. Do not be
hurtful to yourself or others.

5. Wisdom - Nbwaakaawin: The beaver represents wisdom

because he uses his natural gift wisely for his survival. The
beaver also alters his environment in an environmentally
friendly and sustainable way for the benefit of his family. To
cherish knowledge is to know wisdom. Use your inherent
gifts wisely and live your life by them. Recognize your
differences and those of others in a kind and respectful
way. Continuously observe the life of all things around
you. Listen with clarity and a sound mind. Respect your
own limitations and those of all of your surroundings. Allow
yourself to learn and live by your wisdom.

6. Truth - Debwewin: Truth is represented by the turtle as

he was here during creation of Earth and carries the
teachings of life on his back. The turtle lives life in a slow
and meticulous manner, because he understands the
importance of both the journey and the destination. Truth
is to know all of these things. Apply faith and trust in your
teachings. Show honour and sincerity in all that you say and
do. Understand your place in this life and apply that
understanding in the way that you walk. Be true to yourself
and all other things.

7. Love - Zaagidwin: The eagle that represents love
because he has the strength to carry all the
teachings. The eagle has the ability to fly highest and closest
to the creator and also has the sight to see all the ways of
being from great distances. The Eagle's teaching of love can
be found in the core of all teachings, therefore an eagle
feather is considered the highest honour and a sacred
gift. To know love is to know peace. View your inner-self
from the perspective of all teachings. This is to know love
and to love yourself truly. Then you will be at peace with
yourself, the balance of life, all things and also with the
Creator.
It is understood that one cannot achieve any of these principles without the other; that all
these teachings are interdependent
(Photos by Tam Mapes, The Land Between Facebook page)

The Story of the Chosen Feather: The Goose

By: Leora Berman, CMO, The Land Between
In Traditional Anishinaabeg Circle
Gatherings, an eagle feather is often
used. Eagles are a symbol of Divine
Love. In carrying this medicine of
Creator’s Love, they also carry with
them all the other Grandfather
Teachings (honesty, bravery…) and
then of course the eagle feather
brings with it the responsibility to
honor these ways of being. And so, the eagle feather helps to ensure that greater good and that of future
generations are at the forefront of people’s minds when they are in a Talking Circle. As the initiator of these Land
Knowledge Circles and of The Land Between charity, I wanted this good energy to prevail; I wanted to use an eagle
feather.
But, an eagle feather is Given. It is not purchased and not poached. An eagle feather is Given to someone in
a sacred way by the Creator, or passed on by another to you in recognition of your purity or maturity.
I had an eagle feather once, but I had given my feather away to another. What was I going to do? I could say
a prayer and ask Creator for the six eagle feathers needed for these Circles. But I thought it was very unlikely that I
would be honored with this many. I asked friends what to do, or if they had feathers to bring to the Circles.
One friend offered up turkey feathers from their hunt. “A turkey!” I laughed, “That would certainly be the
wrong energy for a Talking Circle.” A turkey carries with it the spirit of generosity, but it often lacks
intelligence…and it may inspire incessant talk: “gobble gobble”. No, a turkey would not do. What feather would be
right and good? I was getting nervous.
Then, one night, while having dinner at a friend’s house, the answer came to me: “A Canada goose!”
“A goose?” My friend looked very uncertain.
“Well, a Canada goose embodies the spirit of community. Geese rotate leaders when they are in flight,
when the lead flyer is tired- this is a wise and good trait. They live in communities and look out for one another,
communicating the best spots to nest and feed to one another. They mate for life. They are great parents and will
fight for their young to the death. They have a wonderful integrity and are the best model of community-spirit. A
goose is what we need!...But where am I going to find a goose?”
The very next morning, on the way to a meeting, low and behold, I spotted a goose! It had been killed by a
car and was on the shoulder of the road. I was heading in the other direction down Hwy 121 in Haliburton. I was on
my way to a meeting. I thought to myself, if that goose is the answer to my request, and for these Talking Circles,
then it will be there when I return. It won’t be taken by another animal or the road crews. And sure enough it was.
I pulled onto the shoulder and went over. I knew the goose was recently killed; it’s eyes were still shining.
I knelt down, placed an offering on its body and spoke to the goose: “I would like to honor you. Would you
give us your feathers for these Talking Circles?” In my heart I felt it answer, “Yes.”
I said thank you and began to pull at the primary feathers on its wing...but it with a hard pull, the feathers
would not budge. Then I felt the goose say “take my whole wing.” I lifted the wing to pull at it but, being a bit of a
wimp with carcasses in general, I did not have the heart or the stomach to break its bones. I said, “I am sorry, I
cannot even pull out your feathers never mind take your wing.”
I walked to the car, took out my army knife, and returned to the goose. Kneeling over the goose I began to
cut feathers, from its wing, one by one. And as I cut each, one by one, I noticed that the eyes of the goose slowly
went from shiny black to gray. When I had cut out the six feathers, the eyes were pale. The spirit had left the
goose. It’s life and death was honored.
These are the feathers we have here today. They carry the spirit of community with them; the spirit of the
goose.
I found out later, that the goose is the chosen feather for Talking Circles of the Cree Nations; a match to the eagle.

Michi Saagiig Historical Context
Official Background Released by Curve Lake First Nation
The traditional homelands of the Michi Saagiig (Mississauga Anishinaabeg)
encompass a vast area of what is now known as southern Ontario. The Michi
Saagiig are known as “the people of the big river mouths” and were also known as the “Salmon people” who occupied
and fished the north shore of Lake Ontario where the various tributaries emptied into the lake. Their territories extended
north into and beyond the Kawarthas as winter hunting grounds on which they would break off into smaller social groups
for the season, hunting and trapping on these lands, then returning to the lakeshore in the spring for the summer months.
The Michi Saagiig were a highly mobile people, travelling vast distances to produce subsistence for their people. They
were also known as the “Peacekeepers” among Indigenous nations. The Michi Saagiig homelands were located directly
between two very powerful Confederacies: The Three Fires Confederacy to the north and the Haudenosaunee
Confederacy to the south. The Michi Saagiig were the negotiators, the messengers, the diplomats, and they successfully
mediated peace throughout this area of Ontario for countless generations.
Michi Saagiig oral histories speak to their people being in this area of Ontario for thousands of years. These stories
recount the “Old Ones” who spoke an ancient Algonquian dialect. The histories explain that the current Ojibwa
phonology is the 5th transformation of this language, demonstrating a linguistic connection that spans back into deep
time. The Michi Saagiig of today are the descendants of the ancient peoples who lived in Ontario during the Archaic and
Paleo-Indian periods. They are the original inhabitants of southern Ontario, and they are still here today.
The traditional territories of the Michi Saagiig span from Gananoque in the east, all along the north shore of Lake Ontario,
west to the north shore of Lake Erie at Long Point. The territory spreads as far north as the tributaries that flow into these
lakes, from Bancroft and north of the Haliburton highlands. This also includes all the tributaries that flow from the height
of land north of Toronto like the Oak Ridges Moraine, and all of the rivers that flow into Lake Ontario through Burlington
Bay and the Niagara region including Welland and Niagara rivers, and beyond. The western side of the Michi Saagiig
Nation was located around the Grand River which was used as a portage route.
Michi Saagiig oral histories also speak to the occurrence of peoples coming to the territory to establish villages and a
corn growing economy between 800-1000 A.D. These newcomers included people that would later be known as the
Huron-Wendat, Neutral, Petun, and Tobacco Nations. The Michi Saagiig made Treaties with these peoples and granted
them permission to stay as visitors in these lands. Wampum was made to record these contracts and these contracts
would be renewed annually (see Gitiga Migizi and Kapyrka 2015). The Odawa Nation worked with the Michi Saagiig to
meet with the visitor Nations to continue the amical political and economic relationship that existed.
Problems arose for the Michi Saagiig in the 1600s when the European way of life was introduced into southern Ontario.
At the same time the Haudenosaunee were given firearms by the colonial governments in New York and Albany which
ultimately made an expansion possible for them in Michi Saagiig Territories. There began skirmishes with the various
nations living in Ontario at that time. The Haudenosaunee engaged in fighting with the Huron-Wendat and between that
and the onslaught of European diseases, the Iroquoian speaking peoples in Ontario were decimated.
The onset of colonial settlement and missionary involvement severely disrupted the original relationships between these
Indigenous nations. Disease and warfare had a devastating impact upon the Indigenous peoples of Ontario. The Michi
Saagiig were largely able to avoid the devastation caused by these processed by retreating to their wintering grounds to
the north. Elder Gitiga Migizi: “There is a misnomer that we came here after the Huron-Wendat left or were defeated,
but that is not true. We are the traditional people, the ones that signed treaties with the Crown. We had peacemakers go
to the Haudenosaunee and live amongst them. We are very important in terms of keeping the balance of relationships in
harmony.”
The Michi Saagiig participated in eighteen treaties from 1781 to 1923 to allow the growing number of European
settlers to establish in Ontario. Pressures from increased settlement forced the Michi Saagiig to slowly move into
small family groups around the present day communities: Curve Lake First Nation, Hiawatha First Nation, Alderville
First Nation, Scugog Island First Nation, New Credit First Nation, and Mississauga First Nation.

The Making of Canada
The Royal Proclamation of 1763 and Great Wampum (1764) are fundamental documents in Canada’s
legal history. The Royal Proclamation was not a unilateral declaration of the Crown's will in its provisions
relating to First Nations, rather First Nations, in prayer, in ceremony, and over many days with many
Elders, sang and crafted the Great Wampum because these documents are records and testimonies of
the principles that were to guide the relationship between First Nations and the British Crown. The
Great Wampum of Niagara and the Royal Proclamation are a treaty (an agreement) between First
Nations and the Crown which stands as a positive guarantee of First Nation self-government as well as
the mutual obligations of peace and friendship (no interference with rites and provision of support and
resources) between Nations.
Transcripts of a meeting in July 1818 at Drummond Island in Lake Huron to the west of Manitoulin
between Anishinaabeg peoples and representatives of the British Crown contain articulate references to
the Treaty of Niagara. An account of the meeting is as follows:
The Chiefs, laying down a broad Wampum Belt, made in 1764; one made in 1786; and one marked Lieutenant
M'Dowal, Commanding Michilimackinac, with the pipe of peace marked on it:

“Father (Crown), your children (First Nations) now seated round you, salute you sincerely, they intend to
talk to you a great deal, and beg you will listen to them with patience, for they intend to open their hearts
to you ...” Holding the Belt of 1764 in his hand he said, “Father, this my ancestors received from our Father,
Sir W. Johnson. You sent word to all your red children to assemble at the crooked place (Niagara). They
heard your voice - obeyed the message - and the next summer met you at the place. You then laid this belt
on a mat, and said - 'Children, you must all touch this Belt of Peace. I touch it myself, that we may all be
brethren united, and hope our friendship will never cease. I will call you my children; will send warmth
(presents) to your country; and your families shall never be in want. Look towards the rising sun. My Nation
is as brilliant as it is, and its word cannot be violated.' Father, your words were true - all you promised
came to pass. On giving us the Belt of Peace, you said - 'If you should ever require my assistance, send this
Belt, and my hand will be immediately stretched forth to assist you.”

These were the founding agreements of Canada

The Land Between Bioregion
What do you notice when driving from Haliburton to Toronto? Or Barrie? Or Lindsay? When you travel
west to east, from Georgian Bay to the Ottawa Valley - what do you see? Perhaps what stands out is that
the land is less rugged than in the near north, but not as flat and without vast farms like that to the south.
Or maybe you notice more open areas, exposed bedrock in greys and pinks. Look further and you will
notice a repeating pattern of lands; of low to high; wet to dry. What you are seeing is the Land Between.
The Land Between is a transition zone between the Canadian Shield and the St. Lawrence Lowlands and
what ecologists call an ecotone: An ecotone is the edge of an ecoregion, of large unchanging landscapes.
Ecotones are known for their biodiversity, because they have features and species from both the
ecoregions that border them.
The Land Between bioregion
is an ecotone and is a meeting
place of Raven and Crow;
Moose and Deer; Blueberry
and Strawberry; River Otter
and Woodchuck; Black Fly and
Mosquito….and
the
list
continues. And too, The Land
Between bioregion has the
highest diversity of habitats in
Ontario! Therefore, when you
travel from east to west you will notice, not only the patterns of high
to low and wet to dry, but you will see interspersed habitats; lake to
forest, wetland to river, meadow to rock barren, alvar to savannah.
Because species congregate here, this region can be considered to have more than one food web. So that
when climate change affects species and related ecosystem services, this region has a back-up! It is an
important refuge for species and services for all of Ontario during Climate Change.

Beyond the nature of the region as an ecotone, The Land Between has features that are entirely unique
and not found north or south: The Land Between has the highest density of shorelines in Ontario; of small
lakes, ponds, wetlands, and rivers. And these waters are headwaters to the majority of rivers and even
aquifers in southern Ontario.
Too, the Land Between region has rock barrens; more of
these habitats than anywhere else in the province. Shallow
soils predominate here. Without soils to absorb
contaminants, water quality is particularly vulnerable to
shoreline development.

Because of the abundance of rock and
water, this region is the last stronghold for
Ontario’s most imperiled species, reptiles.
These are the world’s oldest creatures,
and they are exceptional at disease
control; from turtles cleaning lakes to
snakes keeping rodents in check. To
emphasize The Land Between has 1/3 of
Ontario’s populations of turtles, ¼ of all of
Ontario’s snakes, and 100% of the
subspecies of five-lined skink, Ontario’s
only lizard!
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While the Land Between is mainly in tact
with almost 85% natural cover,
development is increasing at an alarming
rate...and the region does not have the
climate or soils to rebound from this
development. Here, pollution and
development are far-reaching and longlasting.
The Land Between is the last Frontier in
Conservation in Ontario; it is a land of
hope! This is the place, if managed wisely,
that can support the future health and
welfare of all Ontarians.
And there is hope: The Land Between has a very distinct culture and heritage in Ontario. Beginning with
First Nations, a vibrant and active nationhood across the region; this area was an ever important east to
west corridor for travel and trade, and which journey is marked by Petroglyphs and Pictographs; a living
bible that is as old as the Dead Sea Scrolls.
With post-contact settlement, areas were cleared to make way for agriculture and lumbering. Poor soils
left European settlers dismayed, and many returned leaving ghost towns but those that stayed were
resilient, and "jacks of all trades" employing bartering.
Therefore, this landscape today is marked by a spirit of resilience, innovation and entrepreneurship. It is
an area cherished for its innate beauty to such an extent that it inspires an appreciation by everyone.

Contact: Leora Berman, www.thelandbetween.ca
705-457-4838 info@thelandbetween.ca
The Land Between (TLB) is a nationally registered charity that began as a people's effort in 2005, to explore
the features and functions of an uncharted region in central Ontario. Peter Alley was the first modern
person to draw attention to the rock outcroppings in this belt of land. Leora Berman, extended the scope
of research and also began the makings of the charity. Prior to these efforts and explorations, not one
group had recognized the region, too, no modern agency managed this landscape holistically. Certainly
then, the value of the region for Ontario’s wellbeing was not appreciated or communicated.

The Land Between charity provides a voice for the land and is the first and only conservation
organization for this special region. It is a grassroots, non-government charity made by the
people for the people. It is a charity that embraces democracy and diversity. As such the charity
represents the common good and the people of the region.
Ancient ways and new beginnings: The Land Between charity recognizes and honors the treaties that
founded Canada: In its own constitution it ensures a Council consisting equally of First Nation and Colonial
settlers. The charity operates in a Talking Circle and decisions are made by consensus. Too, the charity
values both science and local and Traditional ecological knowledge, using both of these to direct its
undertakings. In all these ways, the charity is known as a pioneer and is a global model of regional
cooperation.
The Land Between is effective, efficient and trustworthy; Each dollar counts and is accounted for. No more
than 12% of costs are spent on administration and overhead. And the charity leverages over 200% from
partners, volunteers and donations including from our CEO’s time. Annual audits and reports are posted
on the charity website.

The vision of the Land Between charity is to cultivate the spirit and practice of
Bioregionalism.
Bioregionalism is the expression (in our behavior and choices) of our understanding that the
landscape (the region) in which we live, is the root of our culture and identity and that it is the
basis of our wellbeing.
The Land Between charity cares for each of
Nature, Culture, Society, and the Economy,
and works
1. Characterizing through research;
2. Raising awareness and capacity through communications;
3. Conserving lands, waters, and species through science, cooperation and communitybased partnerships; and
4. Inspiring landowners, children and next generations through education and outreach.
And we are proud of our accomplishments on your behalf, and hope you are too! (See over):

Charity # 805849916RR0001

The Land Between Charity
Performance on behalf of

the people of the region:
 Placed the region in the minds of Ontarian’s through:
o award winning TVO broadcast reaching over 600,000 homes
o an innovative mobile tourism app
o Fitzhenry and Whiteside publication of The Land Between book
o federal, provincial and municipal government recognition of regional
boundaries and features
 Scientifically outlined the regional boundaries in partnership with
researchers at University of Toronto, Parks Canada, and Bird Studies Canada

 Characterized the features and functions of the region through 40 pioneering research
projects
 Mapped and assessed landscape priorities for conservation of ecosystem and lake health:
Greenway and BlueLakes projects
 Created Educational Curriculum for all secondary schools in the region and provided
ongoing annual educational workshops in partnership with the Trillium Lakelands and
Kawartha Pineridge School Boards
 Supported directly or in partnership the restoration and conservation of over 12,000 acres
of habitat
 Mitigated threats to species at risk, with a focus on turtles through
o Declaring turtle crisis in summer of 2017
o Installing road crossing signs in Muskoka and Haliburton
o Drafting standard best management practices for turtle nest protection by road crews,
o Charting and testing of road underpass/turtle tunnel sites;
o and through our Turtle Guardians program
 Produced socially responsible documentary to build peace and understanding between
different stakeholders and between different practices; myfirstshot.ca
 Supported the development of the Curve Lake First Nation Cultural Centre and First Nation
cultural appreciation and conservation
 Inventoried historical cultural assets of ghost towns and built heritage
 Convened interests and initiated preservation and repurposing of an antique
industrial heritage building in Donald, Ontario, which relates to the rich settlement history
of the highlands; buildingbetween.ca

Land Knowledge Circle Project Partners

Curve Lake First Nation people are Anishinaabeg (uhnish-nahbe) from the great Mississauga Nation. The
word Anishinaabeg is derived from an-ish-aw, meaning “without cause” or “spontaneous”, and the word
in-au-a-we-se, meaning “human-body”. This translates to mean “spontaneous man”. We are the
traditional people of Lake Ontario and its tributaries; this has been Mississauga territory since time
immemorial.
The Curve Lake First Nation Reserve is located on a peninsula of land surrounded by Buckhorn and
Chemong Lakes on the Trent Severn Waterway, in the Township of Smith Ennismore Lakefield. Curve Lake
also has a cluster of islands known as Fox Island. In 1829, the Crown worked with the New England
Company to encourage farming and settlement for First Nations people on a peninsula along Mud
Lake. The Mud Lake settlement officially became a reserve in 1889. There were approximately 200
members who settled in Mud Lake Reserve #35 in the late 1800’s. It has currently grown to over 2000
members with 900+ living on reserve and the remaining majority of members living off Reserve. The
community officially changed its name to Curve Lake First Nation #35 in 1964.
During the migration era of Indigenous people and early trade explorers we opened territorial boundaries,
pathways, and waterways for learning, sharing and trading - and most importantly with a spirit of embrace
and respect to neighboring Nations, Territories and Explorers.
This concept of openness is the foundation of our learning and principle of sharing today, and has resulted
in Curve Lake being a forerunner of roadways to social reform of the infrastructure within today’s First
Nations. Today, hunting, fishing and gathering are still an integral part of who we are as a people and we
continue to deeply value our culture, language and traditions
Since time immemorial our ancestors (including our neighbouring Anishinaabeg sister Nations) have
gathered and shared prophecy scrolls, wampum’s, medicines and ceremonies that have enriched our lives
and communities. We have demonstrated our love and respect for this region in many ways. Our own
story speaks of and reminds us of our Love for all of the Creator’s gifts within the Circle of Life. We must
use those teachings in the present by practicing those principles in our day to day lives.
Curve Lake First Nation is visited by some 80,000 to 100,000 friends, family, business travelers and tourists
annually. Curve Lake First Nation

Land Knowledge Circle Project Partners

Cultural Centres play an important role in representing cultural heritage by preserving objects and related
information by providing access to these through exhibitions, public programs, publications, and research
resources. Objects bear witness to history and play a significant role in the understanding, appreciation,
and preservation of cultural heritage and identity.
Of all surrounding First Nations, Curve Lake is the only one to operate a full time Cultural Centre. Curve
Lake’s culture is very unique and although it shares many cultural characteristics of the Anishinaabeg
people of the world, there is distinctness to Curve Lake that is worth preserving.
Historically Curve Lake First Nation #35 through heredity and elective leadership have remained strong in
the practice of culture and traditions- despite a push for integration of First Nations people into western
society and the ongoing pressures that made it difficult to maintain cultural practices and Traditional
beliefs. Luckily, some families continued to practice ceremonies and the traditional way of life, and there
has been a big movement to revitalize the spiritual traditions within our community.
The Cultural Centre is open year round and offers various collections and exhibits, educational and cultural
sensitivity workshops, and archiving. Cultural Centre staff work closely with the Elders Advisory
Committee to ensure traditions, ceremonies and language continue to be passed down from generation
to generation. The Cultural Centre serves as a focal point for the community and visitors to the area
interested in local and regional First Nations culture and traditional craft by offering instruction and
exhibition.
The centre sees over 10,000 visitors each year. The centre staff is also responsible for organizing the
annual pow wow hosting over 20,000 people in one weekend, the third week of each September.

For more information, contact Tracey Taylor, Cultural Outreach Coordinator,
705-657-2758
TraceyT@curvelake.ca

Land Knowledge Circle Project Partners

Hastings Stewardship Council is Grassroots! It is one of the few remaining and active stewardship
councils, operating across the county level, in The Land Between bioregion.
Our stated purpose of Hastings Stewardship Council is to “achieve and maintain, through
voluntary efforts, a healthy and sustainable environment that will contribute towards the viability of
agricultural and natural resources in Hastings County”.
Our goal is to provide leadership to achieve these objectives by working with the many people and
organizations in our communities who share our values of good land stewardship.
Through workshops, conferences and speaker events we encourage landowners and community
leaders to engage in stewardship activities. The Trenton Woodlot Conference has run for over 20 years
and is a premier forest event in Eastern Ontario. Our well attended Winter Speaker Series in Ivanhoe
have been a wonderful opportunity to share ideas about topics ranging from local archeology and
falconry to fishery, forestry and wildlife management.
In partnership with municipalities each spring we offer the “Community Trees Program” where
tree seedlings are offered to landowners for planting in urban or residential areas. This ongoing
program can provide a great deal in terms of urban forest cover as landowners plant and care for their
native tree seedlings on their own property. As well we encourage landowners to take advantage of our
forest extension services, well-funded “50 Million Tree Planting Program”, and the Managed Forest Tax
Incentive Program to support the management of their forested properties.
We are pleased to work in partnership with many local agencies including Ontario Woodlot
Association, County of Hastings and local municipalities, Conservation Authorities, Forests Ontario, Bird
Studies Canada, Ministry of Natural Resources and local conservation agencies.
By working together and working respectfully with landowners in Hastings County we will
continue to encourage good stewardship of the lands in which we live.

Matt Caruana, Coordinator

Special thanks to:
The Ontario Ministry of Citizenship and Immigration’s Partnership
Grant Program:

Susan Moore: Writer & Editor
susan@moorepartners.ca
Susan and Moore Partners (moorepartners.ca) have
been in business for 30 years. Susan practices
stewardship and she works closely with many NGOs
and sustainable organizations in southern Ontario:
Stewardship Councils, Woodlot Associations, Friends Of
groups and Conservation Authorities. Her specialties
are writing promotional materials and editing. She has
built up solid relationships with the media that
translate into reliable coverage in regional news
venues. She has contacts with stacks of organizations,
so your message can become the news of the hour.

www.kcgeomatics.ca
kcgeomatics@gmail.com

www.gooderhamontario.ca/bottomline-bookkeeping-service
marilyn.wooder@gmail.com

Tam Mapes for all her wonderful wildlife photos and for chronicling,
“a year in The Land Between” on our Facebook/LandBetween
And to all our invaluable partners! Thank You!

Become a Friend of The Land Between (TLB) to support ongoing
research, education, and effective conservation in your region.
Receive tools and tips from the

- how to naturalize your shoreline,
- how to deter geese,

- help restore habitats,

- build a turtle nest cage protector
and more….

Friends also receive the latest news from around the region and are on the
inside-track with personal invitations to our platforms and events such as
TLB’s Turtle Workshops,
Research Forum, and more

www.thelandbetween.ca

Keep in touch with new allies.
Share with friends and contacts.
Network and influence.
Frog Circle is our social media platform to share
your first-hand accounts of nature in your “hood”, share your
concerns, your stories, communicate your ideas, showcase your
initiatives, and more…

All About the Land
Create your profile
Post to the wall - the “pond”
Form your group - your “pad”
Login at
www.knowledgecircles.ca
or
www.frogcircle.ca
Part of the Knowledge Circle Project

Share your stories with the world
What? Why?
How? Who?
When?
Rules: Stick to the facts and the lessons learned
TLB Talks are tailored into 4 minute videos. They are posted on our

online platforms. They are geared to share insights and teachings
with people across the region and beyond.

Step into our TLB Talks booth and share your experience!

Grassroots Democracy and Inclusive Leadership

Road Show

In the modern world with growing populations and development, the widening
spread between wealth and poverty, with declining environmental quality,
comes more complex issues and decisions. In these times responsible
management must involve inclusive, grassroots, community-driven
leadership. Inclusive leadership is the only way to find solutions that respect
the rights of all citizens of the world.
We are pleased to offer services to agencies, groups and organizations to
advance inclusive leadership including:
• Traditional Talking Circles; introduction, processes and facilitation
• Strategic planning and communications for social inclusivity
• Decision making processes, SWOT assessments and organizational
structure development
• Inclusiveness - principles and policy development

Also, check out the Knowledge Circle website for our organizational tool-kit

Contact Leora Berman, CEO, for more information 705-457-4838,
manager@thelandbetween.ca

For on-the-road Road Show requests (meetings and consultations) we may require a basic
honorarium to cover costs, for us to assist you in getting back to grassroots.

Land Survey - More Land for thought?
Name:
Contact:
Place/location of observations:
1. Land Theme area: Fish / Wildlife / Land / Food Production /
Harvesting / Sport / Other (Circle one)
Observations:

2. Development Theme area:
Waste / Water / Air / Land / Housing
Industry / Enforcement / Other (Circle one)
Observations:

3. Other knowledge contributions/comments:

Circle Survey- How was your experience?
Name and Contact (optional):
1. Did you enjoy the experience?

2. Why/Why not?

3. Did you learn something new from the experience?

4. Did you learn something new about the Land/within the Circle? Describe

5. Did you make new friends, contacts or alliances?

6. Would you attend another Talking Circle? Why/why not?

7. Do you have any other feedback to offer?

